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160 The Old Testament Student. 

as being reckoned under the Book of Kings would naturally lead us to suppose 
that the others were not reckoned in the same category. Besides, it is doubtful, 
in the second case, whether the vision of Isaiah is not to be understood as an au- 
thority besides the Book of Kings. This meaning is favored by the translation of 
the Septuagint, which, together with Chaldee, is followed by the English 
version. 

(5) When we duly weigh all these points, we do not wonder that Graf was 
at last inclined to admit that he had gone too far in maintaining that the Chron- 
icler had only freely adapted our Books of Kings to his own views. We have, as 
it seems to us, abundantly shown that the Chronicler had reliable authorities, and 
that the assumption that he has deliberately changed the historical facts for a 
didactic purpose, is entirely without foundation. 

(6) The question now remains, In what shape did he consult these author- 
ities ? Professor Dr. Franz Delitzsch, my honored friend and teacher, answers 
the question as follows:— The Chronicler had (1) our two Books of Samuel; (2) 
our two Books of Kings; (3) a Midrash Sepher ha-Melakim, — that is, a commen- 
tary on an older Book of Kings, — in which this older book was illustrated by 
excerpts out of the official annals of Judah and Israel, and out of many pro- 
phetic documents of different times. It is probable that Ezra was the compiler 
of this great work, which closed with the history of his own time. 

While we hold, with Professor Delitzsch, that the Chronicler had our Books 
of Samuel and Kings, we find no adequate proof that the mass of the material 
was comprehended under a compilation from the older documents named, or 
that that the expression Midrash Sepher ha-Melakim is equivalent to Sepher 
3Ialche Israel re Jehnda. [a) As we have already observed, there is no evid- 
ence that Bibre Nathan, Bibre Gad, Nebuath Ahijah, Cliazoth Yedo, Dibre She- 
maiah, Bibre Iddo, and Midrash Iddo were contained in one work. Indeed, it 
is far more probable that they existed as independent documents. The fact 
that the work of Jehu the son of Hanani is mentioned as being embodied in 
the Book of Kings, 2 Chron. xx., 34, does not indicate that those above men- 
tioned were collected in the same work; it rather shows that the others were 
not included in it. (l>) Although the Chronicler does not quote his main source 
without some slight variations, yet we cannot argue from this that he con- 
siders Midrash Sepher ha-Melachim equivalent to Sepher Mcdclie Israel, which he 
mentions twice, or to Sepher Maldie Jehuda ve Israel, to which he refers four 
times, much less that the above-mentioned documents of Nathan, Gad, etc., 
were all constituent parts of a larger work. 

(7) Our theory is that the Chronicler had access to these documents, which 
all illustrated the history of the regal period, and with which he was perfectly 
familiar. Since we cannot identiiy the Sepher Malche Jehuda re Israel with 
Bibre ha-Yamim, which is so often quoted in the Book of Kings, it is probable 
that our present Books of Samuel and Kings lay before our author, from which 
he took the basis of an enlarged and modified work, which was enriched by 
the sources already mentioned, and which truly represents the course of his- 
tory during the regal period from a Levitical standpoint. — From Curtiss' The 
Levitical Priests. 



The Historical Standpoint. — It is of the first importance, in interpreting a writ- 
ten document, to ascertain who the author was, and to determine the time, the 
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place, and the circumstances of his writing. The interpreter, should, therefore, 
endeavor to take himself from the present, and to transport himself into the his- 
torical position of his author, look through his eyes, note his surroundings, feel 
with his heart, and catch his emotion. Herein we note the import of the term 
grammatico-TwsforicaZ interpretation. "We are not only to grasp the grammatical 
import of words and sentences, but also to feel the force and bearing of the his- 
torical circumstances which may in any way have affected the writer. Hence, too, 
it will be seen how intimately connected may be the object or design of a writing 
and the occasion which prompted its composition. The individuality of the writ- 
er, his local surroundings, his wants and desires, his relation to those for whom he 
wrote, his nationality and theirs, the character of the times when he wrote — all 
these matters are of the first importance to a thorough interpretation of the sev- 
eral books of Scripture. 

A knowledge of geography, history, chronology, and antiquities, has already 
been mentioned as an essential qualification of the biblical interpreter. Especial- 
ly should he have a clear conception of the order of events connected with the 
whole course of sacred history, such as the contemporaneous history, so far as it 
may be known, of the great nations and tribes of patriarchal times ; the great 
world-powers of Egypt, Assyria, Babylon, and Persia, with which the Israelites at 
various times came in contact ; the Macedonian Empire, with its later Ptolemaic 
and Seleucidaic branches, from which the Jewish people suffered many woes, and the 
subsequent conquest and dominion of the Eomans. The exegete should be able to 
take his standpoint anywhere along this line of history wherever he may find the 
age of his author, and thence vividly grasp the outlying circumstances. He should 
seek a familiarity with the customs, life, spirit, ideas, and pursuits of these differ- 
ent times and different tribes and nations, so as to distinguish readily what be- 
longed to one and what to another. By such knowledge he will be able not only 
to transport himself into any given age, but also to avoid confounding the ideas of 
one age or race with those of another. 

It is not an easy task for one to disengage himself from the living present, and 
thus transport himself into a past age. As we advance in general knowledge, and 
attain a higher civilization, we unconsciously grow out of old habits and ideas. 
We lose the spirit of the olden times, and become filled with the broader general- 
ization and more scientific procedures of modern thought. The immensity of the 
universe, the vast accumulations of human study and research, the influence of 
great civil and ecclesiastical institutions, and the power of traditional sentiment 
and opinions, govern and shape our modes of thought to an extent we hardly 
know. To tear oneself away from these, and go back in spirit to the age of Mo- 
ses, or David, or Isaiah, or Ezra, or of Matthew and Paul, and assume the historic 
standpoint of any of those writers, so as to see and feel as they did — this surely 
is no easy task. Yet, if we truly catch the spirit and feel the living force of the 
ancient oracles of God, we need to apprehend them somewhat as they first thrilled 
the hearts of those for whom they were immediately given. — From Terry's Biblical 
Hermeneutics. 



Jesus and Mosaism. — When we compare the estimate which Jesus makes of 
Mosaism with the claims made for it in the Old Testament, we observe certain 
points of coincidence and also certain points of contrast. That the Mosaic law 
contained a revelation of the divine truth and the divine will; that it therefore 



